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1. Karakhanid Turkic and Karakhanids

The first stage of the Islamic Central Asian Turkic written language which
developed from the Old Turkic written language is the Karakhanid Turkic. The
center of this written language, which developed between XI-XIIith centuries was
today’s Kashgar. [Dial] The works written in Khwarezm — Golden Horde Turkic
(XII-XIVth centuries) and Chagatay . Turkic (XIV-XVIth centuries) constitute the
continuation of this Islamic written language in the Central Asia. Uzbek and
Uyghur can be given as the descendants of these languages.

After the collapse of the Uyghur Khaganate in Mongolia in 840, the space in the
east of the Central Asia caused the migration of such Turkic tribes as Yaghmas,
Chigils and Tukhsis as well as Karluks. These migrant Turkic tribes settled on the
west of Tarim basin around Kashgar. The scattered settlement of the Turkic tribes
in the area lasted for some more time. _

Towards the early Xth century, the Karakhanid Turks established an independent
Turkic state bringing the other Turkic tribes in the proximity under their rule.

When the Karakhanids were converted to Islam under the rule of Satuk Bughra
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Khan, they became the founders of the first Islamic Turkic state. [Dia2] The state
extended over today’s Xinjiang and Transoxiana. The roots of this state which was
established to the west of Xinjiang probabiy stemmed from Karluks. There has been
a debate among historians as to the origin of the tribe Karakhanids. Several
theories have existed in sources related to this question. Among the most important
are the theories thét they havé a connection with:

1. Uyghurs, 2. Turkmens, 3. Yaghmas, 4. Karluks, 5. a submission of
Karluk-Yaghmas, 6. Chigils, 7. Tujues (ZE§K).

According to the theory of Karluks, accepted as the most accurate among the
others, the Karakhanid dynasty belongs to the Karluk dynasty, which is a branch of
the Tujue Ashina (FJ52#() clan. The Karluk Turks were affiliated with the Uyghur
union between 747-840. The founder of the Karakhanid state established after the
collapse of Uyghur-Karluk union in 840 is Bilge Kiil Qadir Khan. Of the two sons
who overtook power, Oghulchak, the one residing in Taraz, later moved the central
administration to Kashgar. Oghulchak take advantage of the unrest among the
Samanids and allowed one of the Samanids, i.e. Nasr bin Mansur, to take refuge in
Artuch near Kashgar. This encounter with the moslem sheik led to the personal
convergence of Oghulchak’s nephew Satuk into Islam (932) and the domains to the
west of the state converting into Islam. Eventually, Satuk’s son Baytash converted
the whole country into Islam in 960.

The country reached as its geographical borders to an area extending over today’s
Xinjiang and Transoxiana. Before the split in 1047, the geographical borders of the
state were as such: to the east, the western territories of today’s Xinjiang; to the
north, the mountains of Tarbaghatai, Lake Balkhash, Lake Aral; to the west,
Karakum Desert, Amu Darya River (Oxus River); to the south, India, Pamir and
Karakoram mountains. [Dia3] The Fergana region was found in the center of this
area. After 1047, the western domains of the country were constituted of
Transoxiana region, some part of Fergana region, Bukhara, Samarkahd, and the
upper regions of Amu Darya River; while the eastern doinains were constituted of
Shash (today’s Tashkent), Talas and Isfijab. Samarkand, Bukhara, Otrar and

Tashkent were among the significant cultural centers.



Language of Kutadgu Bilig / Mehmet Olmez 203

Kutadgu - Bilig was written. by Yusuf Khass Hajib, one of the earliest muslim

Turkic authors, under these conditions and in such a cultural environment.

2. Yusuf Khass Hajib from Balasaghun and His Work Kutadgu
Bilig

Kutadgu Bilig is the oldest monument of Islamic Turkic literature. Its author,
Yusuf Khass Hajib, is not mentioned in any other source, so we must pick our
knowledge about him from the three surviving manuscripts of his work. Two of
these contain a verse prologue. It is possibly written a century after the work was
completed. All the three manuscripts have a shorter prose prologue. It is like a
summary of the verse prologue. These prologues give some information.

Yusuf Khass Hajib knew not only Arabic and Persian cultures and literatures but
the Turkic world before Islam, too. His work, the Kutadgu Bilig, was completed in
Hegira 462/ AD 1069-70. He was originally from Balasaghun (see MAP). He
completed the work in Kashgar and presented it to the king there, Tavghach
Bughra Khan. He was awarded the office of Khass Hajib or privy chamberlain.
His patron is the Tavghach Bughra Khan I[Jasan b. Sulayman. He is the ruler of
thé eastern branch of the Karakhanids or Ilek-Khanids. Yusuf himself gives his
name in a section near the beginning of the work. The title of this section is “Ode
to spring and praise of Ulugh Bughra Khan”.

If we try to compare the work to known genres, the prologues also label it both
as a “Mirror for Princes” and a “Book of Kings” (Sah-nama). But, not everyone
agree on this. It has only one similarity to the Sah-nama of Firdawsi. It is the use
of the mutaqgarib meter. In an introductory passage (ll. 276-80), Yusuf identifies the
legendary hero of the Turks, Tonga Alp Er, with Afrasiyab, the ruler of Turan in
the Persian epic. According to Middle Turkic-Arabic dictionary Diwan
Luvyati’t-Turk, the name “Tonga” is the name of the “leopard” and this name is
given to heros. So, Yusuf follows a tradition which is found in the work of his

contemporary, Mahmiid al-Kagyari. But in the body of the work, Tonga Alp Er
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appears only once (1. 5861) as the authority for one of the moral sayings of
political wisdom (bilig). In other parts, he is like various Khans and Begs. Still, we
can say that Yusuf tried to join the Inner Asian traditions of royalty and wisdom
with the Irano-Islamic ideals of statecraft. He joined these two in a Turkic style.
He was following the model of Firdawsi. Firdawsi established the Iranian traditions
of kingship within the framework of Islamic culture in a Persian style.

Yusuf followed the Turkic tradition of making and obeying laws. Turks brought
law and order to the lands that they captured. Kutadgu Bilig was written as a book
of law and moral topics, too. The book has a‘ lot of old proverbs and wise sayings
from the previous Turkic people. These sayings can be grouped into three types:
(1) sayings of the old pebple, (2) sayings of the wise men, and (3) sayings of the
poefs.

“Mirror for Princes”is a better generic label. The qur (“glory, fortune” is
mentioned in the title and it is the Turkic equivalent of Persian farr. It shows the
ruler’s charisma, and Kutadgu Bilig literally means “the wisdom that brings a
person to royal glory or fortune”. The first half of the work is largely about the
traditional matters of statecraft: (a) the virtues of the king and his obligations to his
people; (b) the qualities and duties of the various officers in the palace; and (c) the
establishment of justice.

The second half, however, introduces a new theme: the conflict between the
political goals of the state and the religious conscience of the individual. Here
Yusuf incorporates Sufi asceticism as an opposing ideal to the éommunity and
statecraft ethics. So, he comes before al-Ghazali.

Another original contribution of Yusuf to the “Mirror for Princes genre” is to
dramatize the topics in the form of dialogues. Within a frame story, there are
dialogues among characters with allegorical names.. The king, Kiin Tuydi (“the sun
has risen”) represents justice. He looks for a good vizier, énd his trusty
chamberlain presents to him Ay Toldi (“the moon is full”). Ay ‘Told'l' represents
fortune. Ay Toldi has a deadly illness, but before he dies he recommends his son
Ogdiilmi§ (“raised”) to the king. Ogdiilmi§ represents intellect. The king discovers

the young man’s virtues and appoints him as chief counselor. Ogdiilmi¥ advises the
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king well on worldly matters, and then tells the king about a kinsman Odyurmis
(“wakened”). Odyurmi3 represents other worldly concerns. The king calls Odyurmis
to the palace. O8yurmi$ first does not want to leave his life. He lives outside the
city and is in deep thought of religious topics. But, in the end, he visits the king,
gives him moral and spiritual advice, and then

he dies too.

The allegory can be interpreted as follows:

Justice must be done properly. It needs Fortune, Intellect, and Religion. But you
can not depend on Fortune, and worldly and other worldly topics do not easily
agree with each other. So, there are Justice and Intellect in the end.

In Kutadgu Bilig there are a lot of wise sayiﬁgs and proverbs about mind and
intellect. One of them is the famous saying, “Language is the decoration of mind,
word is the decoration of language”. Another wise saying is “Only the man with
full mind can match the man with brains”.

There is an added part in one of the manuscripts. It has two odes. Here, the
author complains of old age and tells about awaking for the world and the times.
Yusuf was a high official of the palace and he had a preference toward isolated
life (. 6570-6571). So, Yusuf suffered in himself the conflicts which he told in
his work. In the course of writing a Mirror for Princes, he broke the traditional
boundaries of that genre. Especially in the second part of the work. In that part,
the wise courtier and the Sufi ascetic meet and reach an agreement. Yusuf achieved

a dramatic portrayal and it is not seen much in Islamic literature.

3. The Content and Manuscripts of Kutadgu Bilig

Yusuf Khass Hajib wrote Kufadgu Bilig within eighteen months in 462 AH
(1069-1070 AD) in dedication to Tavghach Ulugh Bughra Qarakhan Abt ‘Ali Hasan
bin Sulayman Arslan Qarakhan of Karakhanid dynasty. The work was begun in
Balasaghun and completed in Kashgar. Kutadgu Bilig (Qutadyu Bilig) means “the

wisdom that brings happiness / conduces to royal glory or fortune” with the
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meanings of qut as “luck, fortune” and bilig as “knowledge, science”. The verb of
qutad- (become happy/fortunate) with the participle suffix -yu corresponds to
“becoming happy”, i.e. qutad yu. Briefly stated, the subject of the book is showing
the ways of administering a state and ruling a country. The knowledge of these
was to bring happiness and blessing upon the country and the nation — hence the
title given.

While composing his work, Yusuf Khass Hajib was influenced by Firdawsi’s
Sah-nama, completed in 1010, both in relation to verse patterns and the epic style,
and inclined to do what Firdawsi did in Persian then in Turkic. Yusuf Khass Hajib
aimed to show and prove that he could be so successful as to compare both Turkic
understanding - of ruling, state administration and traditional wisdom with the Arabic
and Persian traditions. To serve this purpose, the words and quotations as regards
the rulers and their ways of ruling were selected from the famous Turkic rulers and
administrators in the Central Asia.

Yusuf Khass Hajib had some other sources in the fields of administration and
politics. The writings, thoughts and philosophies of the first Islamic philosophers
with their writings in lines with Islam and these philosophers’ resources, namely
Plato and Aristotle among the first philosophers of the western world were the
sources for Yusuf. Among his reference works in state and state administration are
the works of the Islamic philosophér Al-Farabi (Alpharabius), who took the .ideas

and understanding of the west and combined them with Islamic thought.

Content of Kutadgu Bilig

Yusuf Khass Hajib personifies four abstract concepts and names them according
to the concepts they represent as follows:

Kiin Tuydi (the ruler) “the sun has risen” represents justice.

Ay Toldi (the vizier) “the moon is full” represents fortune and  prosperity.

Ogdiilmi$ (the vizier’s son) “praised” represents mind and intellect.

Odyurmi§ (the vizier’s brother) “wakened” represents the end to the worldly

deeds.

He mentions these four characters right at the beginning of the work and
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introduces them to the reader (between the couplets 353 and 358):

"":""’““"i‘f‘f;'wwwu o b Siae oo Cazas Ay 38T
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0353 bu kin tuydi élig tédim s6z basi
yoriigin ayayin ay edgil kisi

0354 basa aydim emdi bu ay toldini
anigdin yaruyur iduq qut kiini

0355 bu kiin tuydi tégli torii ol koni

bu ay toldi tégli qut ol kor ani
0356 basa aydim emdi kor ogdiilmiSig

uqu§ ati ol bu bediitiir kiSig
0357 aninda basasi bu odyurmi$ ol

muni ‘aqibat tip 6ziim yérmi§ ol
0358 bu tort ney lize sozledim men soziig

oqisa afilyay yitig qil koéziig

“First 1 speak of the king, Rising Sun—I shall explain this name, gentle reader!

Then T speak of Full Moon—the sun of blessed Fortune receives its light from
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him! “Rising Sun” stands for Justice and “Full Moon” for Fortune. Then I speak of
Highly Praised —he is the personification of Intellect, which raises a man’s estate.
Finally I speak of Wide Awake—he represents the Last End. Upon these four
things have I based my discourse. It will become clear as you read it, so keep
your eyes sharp!” (Robert Dankoff, p. 51).

The first half of the work tells about the relationship between the first three of
these characters, dealing with the traditional themes of “the mirror to the ruler” or
“Mirror for Princes”, mostly originating from the Persian literature. The second half
of the work, however, mostly focuses on Oéyumﬁ'é, the antihero character, and
contains such religious themes related to Sufism or Islamic mysticism.

Apart from these four characters, there are three more personae bearing names of
some significant meaning:

Kiisemi§ (the person who helped Ay Toldi when he arrived in the capital
city)

Ersig (the Privy Chamberlain)

Qumaru (Odyurmis’s disciple)

Despite the didactic nature of Kutadgu Bilig, the instances of poeticality and
lyricism, the praise to God and the Prophet found especially at the beginning of
the work, the Ode to Spring (yaruq yaz fasli), and the sections to praise the ruler
demonstrate that Yusuf Khass Hajib is a sensitive poet as well. The work, which
appears as a debate among four people, is embellished with the proverbs and
expressions of the past times bearing wisdom.

The work has at the beginning an index of the verse and prose prologues and
the “bab” (chapters). The praise to and begging of the God that follows (teyri azza
wa Jjalla ogdisin ayur “In praise of God, may He be exalted” is the first sample of
tawhid and munajat in Islamic Turkic literature. The verse composed of thirty-three
couplets was written in the form of masnavi. Kutadgu Bilig is the first great work
of the Islamic Turkic literature of some 900 years’ history. This didactic work,
written in the mutaqdrib meter of arid (fa’ulun fa’alun fa’ulun fa’al) consists of
6645 couplets. The whole work is rhymed in the form of masnavi between the

couplets themselves; whereas the final three chapters are rhymed in the form of
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ghazal.

Manuscripts of Kutadgu Bilig

‘Kutadgu Bilig has three manuscripts. The first manuscript found is ‘the Vienna
(Herat) manuscript, the second Egypt (Cairo) manuscript, and the third the Fergana

manuscript.

(1) The Vienna (Herat) Manuscript

The Herat manuscript, copied in 1439 in Uyghur alphabet, is the first manuscript
found. In the mid-XVth century,. Herat and Samarkand were the centers of culture
and :science. During this period, Turks used the Arabic alphabet while at the same
time copying some  works in Uyghur alphabet.‘ The inclination toward the Uyghur
alphabet influenced the Western Turks. There were scribes in Ottoman palaces who
studied the Uyghur alphabet. Abdiirrezzak Bahsi was one of them. He brought the
Herat manuscript of Kutadgu Bilig from Tokat to Istanbul. However, nothing was
done regarding the work.

Joseph von Hammer-Purgstall, an Austrian orientalist, purchased this manuscript
from a book seller at a date toward the end of the XVIIIth century, brought it to
Vienna and donated it to the Library of the Vienna Palace.. He sent some pages
from the book to Amédée Jaubert in Paris, and Jaubert introduced Kutadgu Bilig to
the scholarly world with an article he wrote in 1825: “Notice d’un manuscrit turc
en caractéres ouigours envoyé par M. de Hammer a Abel Rémusat”, Journal
Asiatique V1, pp. 39-52; 78-95, Paris 1825. This publication is the first done upon

Kutadgu Bilig, however it did not arouse much interest.

(2) The Egypt (Cairo) Manuscript

The Egypt manuscript of the work is believed to have been copied at a date
before 1374 for a Mamluk sultan in Egypt, Izzeddin Aydemir. This manuscript
written in Arabic script (in 5800 couplets) was found by.German Dr. Moritz, the
Director to the Kedive Library in Cairo in 1896, and is still located at the
Egyptian State Library in Cairo.
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(3) The Herat Manuscript

The third manuscript of Kutadgu Bilig, the Fergana manuscript, is assumed to
have been copied in the early XIVth century in Khwarezm region. This manuscript,
also in Arabic script, was found by Zeki Velidi Togan in Fergana in 1914 and
presented to the scholarly attention with an article: A. Z. Validi, “Vostoonije
rukopisi v Ferganskoj ob’lasty” ZVO XXII (1914), issue. 312/13.

The manuscript contains 6095 couplets. It was lost during World War I and
Bolshevik revolution but then found again by an Uzbek scholar Fitrat in 1925 and
consequently made known with an article: “Kutadgu Bilig”, Maarif ve Oqutyuci II
(1925), pp. 68-74, Turkish: Tiirkiyat Mecmuast 1 (1925) pp. 344-347, German:
(Rachmati) “Qutadyu Bilig”, Ungarische Jahrbiicher V1 (1926), pp. 154-158.

4. Studies and Publications on Kutadgu Bilig

(1) Julius Klaproth

The first book that directly addresses to Kutadgu Bilig is the work by Klaproth,
the title of which can be translated into English as Studies on the Language and
Script of Uyghurs. The publication of the book dates back to 1820, the time about
191 years ago: Abhandlung tiber die Sprache und Schrift der Uiguren, Paris 1820.
[A facsimile publication of the book was made in Hamburg, 1985, with an
introductory section by Wolfgang- Ekkehard Scharlipp.] (Dial2)

The work, which was based upon its manuscript in Uyghur script, attracted some
considerable criticism in its time because of the title given to the book and the
annotations and commentaries it contained. All the details concemning these can be
found in the foreword to the facsimile published in 1985.

Klaproth, mentions Uyghurs, their names and the region they inhabited (for
1820’s, Hami, Turfan and its surroundings). He compares some words (kok “sky”,
kiin “sun” gy “moon”, etc.) with German, Ugric languages and Finnish. Following
this introduction is the body of the book, in which space is given to the words

which most frequently occur in Kutadgu Bilig with some argumentation on whether
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they are akin to their Chinese equivalents. Even then, Klaproth was making a
comparison between the Old Turkic word feyri (God, Sky-God) and Chinese X tian
(sky) and B i (p. 9). [For tianli cf. http://www.zdic.net/cd/ci/4/ZdicESZdic
A4ZdicA997926.htm “1. natural law; 2. heavenly prinéiples; moral principles; 3.

moral principles; morality; 4. nature; natural instincts”.

(2) Hermann (= Armin) Vambéry

Hermann Vambéry published the 915 couplets of the Vienna manuscript in
Uyghur alphabet along with their German translation with the Uyghur letter sets
specifically designed in the printing press: Uigurische Sprachmonumente und das
Kudatku Bilik: uigurischer Text mit T fansscription und Ubersetzung nebst einem
uigurisch-deutschen Worterbuch uhd lithographierten Facsimile aus dem Originaltext
des Kudatku Bilik, Innsbruck 1870, TV + 260 pp. (Reprint: Osnabriick 1985).
(Dial3)
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Yersificirte Vorrede.
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1 Okan ’on “hajat ol kamuk tm tze Gwﬁs hamd-i okti angga ok sezn
2 Ulukluk idisi Okan zul gelal g Jm‘aﬂpm toretkon ma kadir kemni

»_3 Jer Lok idisi. chakuk vbu}a
4 SII"IS siz. herikli- kamukka ruzi ‘ .
5 adin _»_kgmmz ol bu kamuk. tinlikin - Jemrur ietirtr tizi. garxhkm

1 Gott ist, ein Gobt ist her alle Geschipfe;

Viel Lob und Dank ist ibm such psbdhrend

Besitzer von Grdsse, ein glorreicher Gote,

Yrschiuf und erzeugl er Alles wmit Volliammenheit.

3 Er ist Hm- vou Himmel und Erde und slher Gesehiphs,
Nahrung ‘ertheilt er auf glelcher Welsx &bex,

4 Uuermesslich Vielen ertheilt zr Nabrong

~ Gibt Allen zu essen, isst aber selber wiuid

b Er ldsst nicht hungrig keinew der w
Lr trinket und speisel aliss Telehte.

(&

The first five stanzas of the page 4 of the text in Uyghur script according to
Vambéry’s transcription and translation (cf. R. R. Arat publ., p. 4)

Below is a sample for the stanza mistranscribed by Vambéry and its
contemporary transcription based on Arat publication. The difference is all too clear:
Vambéry: Oqan bir bayat ol gamuq tin 6ze 6giS. hamd-i 6kti anga oq seza
Arat: Uyan bir bayat ol qgamuytin oza okt hamd-u 6gdi apgar oq seza

(3) Wilhelm Radloff
The comprehensive work on Kutadgu Bilig could only begin with the facsimile
publication of the Vienna (Herat) Manuscript by Radloff: Kudatku Bilik: Facsimile

der uigurischen Handschrift der K. K. Hofbibliothek in Wien, St. Petersburg 1890,
XII + 200 p. (Dial4)
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In this publication, while 190 pages belong to Kutadgu Bilig, the following 10
pages belong to other sources in Uyghur script (The Legend of Oyuz Qayan,
yarlig “firman”, etc.). An introductory section by Radloff in German and Russian
can be found at the beginning of the facsimile.

Radloff’s second study is the transcription of the work. Radloff first delivers a
long introduction on the history of the Turkic tribes in general and that of Uyghurs
in particular basing it on Persian, Chagatay, Mongolian and Chinese sources. He
then gets the text in Uyghur alphabet set in the press and printed: Das Kudatku
Bilik des Jusuf Chass-Hadschib aus- Bilasagun, Theil 1. Der Text in Trans-
scription, 1891, XCIII + 252 p. (Dia4) ‘

Continuing his studies on Kutadgu Bilig, Radloff added to the second part of his
work the Egypt (Cairo) manuscript as well and published the comparative text in
Russian Cyrillic transcription/transliteration and German translation: Das Kudatku
Bilik des Jusuf Chass-Hadschib aus Bdlasagun, Theil 1I. Text und Ubersetzung nach
den Handschriften von Wien und Kairo, St. Petersburg 1910, XXIV + 560 pp.
(Dia5)

W. Radloff’ s work was done according to the phonemic features of Altai and
Khakas, therefore rendering it unbeneficial for further studies today. He transcribes
instead of iki “two”, igi; soz “word”, sdos; bilig “wisdom”, pilik; kisi. “person,

human”, kizi; edgii “good”, etkii, etc.

(4) publication of facsimiles by the Turkish Language Association

Following these publications, the Turkish Language Association (Turk Dil
Kurumu) published the facsimiles of the three manuscripts:

Kutadgu Bilig Tipkibasim I Viyana Nushasi, (A), With a prolonged foreword by
Abdiilkadir fnan (pp. 11-111), Tiirk Dil Kurumu, Istanbul 1942. (Dia6)

Kutadgu Bilig Tipkibasim I Fergana Nushasi, (B), Tirk Dil Kurumu, Istanbul
1943. (Dia7)

Kutadgu Bilig Tipkibasum III Miswr Nushasi, (C), Turk Dil Kurumu, Istanbul
1943. (Dia8)
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(5) Resid Rahmeti Arat

Despite the studies found on Kutadgu Bilig done after Radloff’s publications,
there had not been any study for the text and translation of the text that could
cover the entire text up until R. R.- Arat’s publication. In his work published in
1947, R. R. Arat took benefit of all the three manuscripts of Kutadgu Bilig and
thus presented a completed version with the portions that were missing, lost, torn
off (Dial6) or totally excluded in either of them: Kutadgu Bilig I, Metin, Istanbul
1947, LIX + 656 p.

He remarked upon the differences between the manuscripts in annotations and
added the word of his selection into the transcribed text. For instance, in stanza
2597, while erde oOdriim (“at/from-a man” and “elected/distinguished”) was written
in manuscript B, it read erdem odriim (“virtue” and “elected/distinguished” in
manuscript C; R. R. Arat prefers the former, the manuscript B. (Dial7)

The first translation of Kutadgu Bilig which was based upon the three
manuscripts was also made by R. R Arat. The translation published in 1959 is in
free verse: Kutadgu Bilig II, Terciime, Ankara 1959, XXVIII + 477 p.

‘This is the translation taken as the primary source for all the translations of
Kutadgu Bilig into other languages in the following years. The translation. does not
directly reflect the original text in some places and follows a free stance. Therefore,
the translation can be said to be the one not done in a word-by-word fashion.

The study by R. R. Arat, which came to a pause due to his death in 1964 is
the Kutadgu Bilig Index, which was posthumously completed by three scholars in
1979: ‘Kutadgu Bilig I1lI, Index, Tiirk Kiiltiiriinii Arastirma Enstitiisti, Istanbul 1979,
XV + 565 p.; Editors: Kemal Eraslan, Osman F. Sertkaya, and Nuri Yiice. (Dia9)

Some 500 inaccuracies noted in the Index were later corrected in the following
study: _

Semih Tezcan, “Kutadgu Bilig Dizini Uzerine”, Tirk Tarih Kurumu - Belleten

XLV/2, issue:178, April 1981, pp. 23-78.

(6) Other Studies on Kutadgu Bilig
In 1959, the year when Resit Rahmeti Arat published the Kutadgu Bilig
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translation, a first, small-scale Kharahanid Turkic grammar was published:

Mecdut Mansurogalu, “Das Karakhanidische”, in Philologiae Turcicae Fundamenta
I, edited by Jean Deny et al., Wiesbaden 1959, pp. 87-112.

In the following book prepared to celebrate the 900th anniversary of Kutadgu
Bilig, the work is analyzed in terms of literature, language and philosophy:

- Agop Dilagar, 900. Yildonumu Dolayisiyle Kutadgu - Bilig Incelemesi, Tirk Dil
Kurumu, Ankara 1972, 208 p. + 1 map. (Dial0)

The . following study offers a detailed - investigation upon the Kharahanid
understanding of the state and their governmental organization:

Resiat Geng, Karahanii Deviet Teskilan, XI. Yiizyil: - Tiirk Hdkimiyet -Anlayist ve
Karahanlilar, Ankara 1981, 372 p- A

The first study on Kutadgu Bilig in mere terms of grammar was published in
1984, in which only the verbs are studied:

Ahmet B. Ercilasun, Kutadgu Bilig Grameri -Fiil-, Gazi Universitesi, Ankara
1984, XI + 196 p.

The first grammar of the Kharahanid Turkic was prepared by Necmettin
Hacieminoglu:
. Necmettin Hacieminoglu, Karahanli Tiirkcesi Grameri, Tirk Dil Kurumu, Ankara
1996, XXIII + 214 p.

The derivational -affixes in Kutadgu Bilig were the subject of study of the
doctoral dissertation by Ibrahim Tas in 2005, which was later published:

Ibrahim Tas, Kutadgu Bilig’de S6z Yapimi, Ankara 2009, 273 p.

(7) Special Editions of the Joumnals for Kutadgu Bilig

Some journals have devoted some certain issues to Kutadgu Bilig:

Kutadgu Bilig Sayisi, Tiirk Kiiltiri, Turk Kultirini Aragtirma Enstitlis, Number
98, Aralik 1970.

Tiirk Sriiri Ozel Sayis1 1 (Eski Tirk Siiri), Tirk Dili 51, Number 409 (1986).

Tiirk Dilleri Aragrtirmalar: 14 (2004) (Diall)

(8) Translations inte the Languages Other than Turkish
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Based on the publication and translation of the text by Arat, some Russian and
English translations were rendered in former Soviet Union and the United States. Its
Russian translation depends essentially on R. R. Arat’ publication and translation.
However, a chapter of about 30 pages long was added to the translation, in. which
the famous Russian Turkologist A. N. Kononov and the translator S. Ivanov
evaluate Kutadgu Bilig. It should be particularly noted that the Russian translation
is in verse:

Jusuf Balasagunskij, Blagodatnoje znanmije, Tr. Sergej Ivanov, 560 p., Moscow
1983; A. N. Kononov’s “Jusuf of Balasagun’s Legend” (pp. 495-517) and S.
Ivanov’s “Jusuf of Balasagun’s Kutadgu Bilig” (pp. 518-538). (Dial8)

The most remarkable translation made after R. R. Arat is the one by R. Dankoff
into English:

Yusuf Khass Hajib, Wisdom of Royal Glory (Kutadgu Bilig), A Turko-Islamic
Mirror for Princes, Translated, with an Introduction and Notes by Robert Dankoff,
Chicago and London 1983, X + 281 p.

This English translation is not in word-by-word fashion but it contains some
alterations and corrections made to the original text. A prolonged introductory
section on Kutadgu Bilig and Yusuf Khass Hajib (running up to about 35 pages)
precedes the English translation. Thertranslation is followed by four “Appendix” and
one “Notes” sections: (Dial9)

Appendix 1. The Two Odes (These are the couplets 6521-6604)

Appendix 2. The Two Prologues

Appendix 3. Readings Different from Arat’s Edition (This contains corrections of
about 150 words. For example, Arat gilsa “if he does”, Dankoff bilse “if he
knows”, etc.) (Dia20)

Appendix 4. Persian Calques (Dia2l)

In the section of “Notes”, there are 312 notes.

Apart from these translations, other translations of Kutadgu Bilig’s into

contemporary Turkic languages must be mentioned. A special attention must be
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drawn to the New Uyghur and Kazakh translations due to the fact that they are in
Arabic script and in verse.

The Uyghur translation was made in 1984:

Yusup Khas Hajip, Qutadyu Bilik, Beijing 1984, XXXI + 1368 p.

A long introduction that contains photographs of one page from each of the three
Kutadgu Bilig manuscripts, the publishers’ foreword, an explanation of the way
taken for the textual transcription, and some historical information on Kutadgu Bilig
studies precedes the translation. The most significant aspect of this - translation is
that it is in verse as the original Kutadgu Bilig. The translation was prepared by
the famous Uyghur poet A. Otkiir. The transcription is rendered in the form of
some sort of pinyin, an alphabet used in ‘Xinjiang between 1965 - 1983. The
translation, however, is in Uyghur script based on Arabic alphabet. (Dia22)

Seven years after this translation, Kutadgu Bilig was translated to Uyghur for the
second time:

Yusup  Khas Hajip, Qutadyu Bilik, Hazirqi Zaman Uyyur Tilidiki Ndsriy YdSmisi,
Beijing 1991, XI + 5 + 3 + 8 + 942 p.

 Kutadgu Bilig was also published twice in Kazakh. The first one was in
Kazakhstan in Cyrillic alphabet, the second in Xinjiang in Arabic alphabet Both the
translations are in verse. (Dia23)
Ziisip Balasayun: Qutti bilik, Almati 1986, 613 p.
Ziisip Balasayun: Qutti bilik, Uriim&i 1989, 1105 p.

Another translation of Kutadgu Bilig into a Turkic language is in Kirghiz, which
is also in verse. (Dia24)

Jusup Balasagin, Kuttuu Bilim, Dastah, Moskva 1993

The first translation into Chinese contained some selections. This selection was

published in '1979. '
Yousufu-Hasihajifu (wr.); Geng Shimin, Wei Cuiyi (tr.), Fule zhihui: Weiwuerzu
gudian changshi, Wulumugi 1979, 5 + 11 + 285 p. [X3RH. WGHIEEH
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(&), IR, - D), TR HERKETARS BEAE 1979, 5
+ 11 + 285 p.] '
In 1986, however, Kutadgu Bilig was published in Chinese in its entirety. (Dia25)
Yousufu-Hasi-Hajifu (wr.); Hao Guanzhong, Zhang Hongchao, Liu Bin (tr.), Fule
zhihui, Beijing 1986, 15 + 4 + 12 + 862 p. [{EEH - i - BHFE (&)
B, RZHE, BIE ), TREEE, JLm 1986, 15 + 4 + 12 + 862 p.]

And last translation is into Azerbaijan Turkic:
K. Valiyev & R. Oskor, Yusif Balasaqunlu: Qutadqu bilik- Xosgbaxt- liya aparan
elm, Baki 1994, 492 p.

5. Kutadgu Bilig Lexicon

(1) Vocabulary of Kutadgu Bilig

With its lexical span of about 3000 distinct words, Kutadgu Bilig is among the
first and richest literary works of the Turkic in the Islamic period. Of the early
Islamic works following Kutadgu Bilig, only Qissasu’l-Anbiya can approach
Kutadgu Bilig in relation to the lexicon. Of these rich lexical items, some 600
words come from what is new as culture for the Karakhanids, namely the Islamic
cultural environment. About 400 of them are of Arabic, 120 of Persian origin.
Arabic-Persian compound items (Sarab-dar “cup-bearer”, etc.) should be added to
this as well. It must be born in mind that Arabic lexical items are borrowed not

directly from Arabic but through Persian into Turkish and Turkic languages.

(2) Other Languages Found in Kutadgu Bilig ,

Among the lexicon of Kutadgu Bilig, apart from Turkish, Arabic and Persian,
some Chinese, Sanskrit and Sogdian words can also be found. However, their total
in Kutadgu Bilig of Islamic cultural environment does not exceed over 100. The
total of Sanskrit and Sogdian words among them does not exceed over 15. The

Sanskrit words are in relation with medical issues in general:
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¢umi (<< Skr. jirpa) “laxative medicine”.

erdini (<< Skr. rarma) “jewellery”. The word occurring all too often in Buddhist
Uyghur texts with its terminological religious connotations can be found in Kutadgu
Bilig only in the sense of “gemstone”. |

matirdus (<< ?) “a sort of medicine” (see above, c”ufni).

sart (< Skr. sartha “caravan, tradesman”) “merchant, seller”. In addition to its
meaning as “something valuable, material, merchandise”, it also has the meanings of
“caravan; tradesman”.

Apart from those, few Sogdian and few Chinese words occur in Kutadgu Bilig.
Among the Sogdian words are aZun “(this) world”, kend “town”, ucmaq ‘“paradise”,
while cin “true; truth” [E zhen], sir “lacquer;’ [ gi] can be given as examples

from Chinese.
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